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It was from this intense atmosphere that the members of the English convents were largely drawn. Between the opening of the first English convent in exile at the end of the sixteenth century and the French Revolution, over 3,900 women entered this particular expression of Catholic religious life. These women did not enter the enclosure and forget all that they had experienced before; 4 some brought with them particular experiences of martyrdom and relics.
For example, Susanna Touchet put her Dominican vocation, or at least her vow of chastity, down to having prayed before the relics of St Francis Xavier at the Jesuit church in Brussels. 5 Following the execution of the seminary priest Edmund Gennings in London in 1591, Lucy
Ridley acted the 'relic collector'; she reached out to touch the corpse only for the dead priest's finger to miraculously detach itself in her hand. Lucy smuggled the prized relic to Louvain, where she reportedly became a nun. 6 Gregory notes that she became a Benedictine nun, though a later version of the life of Gennings had her becoming an Augustinian. Gregory ventures this means that by the latter edition, the author, Gennings' brother, had learnt that she became an Augustinian. This may be the case though an alternative explanation could be proffered: Ridley is not listed amongst the English Augustinian community at Louvain, nor as a member of the Flemish St Monica's convent from which it stemmed, despite Gennings' claim that she was still alive in 1600.
Thus, the original claim that she became a Benedictine is more likely, the latter biography putting her in the Augustinian house because it was assumed she was part of an English community rather than a local one.
Gregory, Salvation at Stake, 298-9, 492; John Geninges, Continental convents made something of a habit of relic hoarding. In the 1660s, the Franciscans at Munich managed to acquire the body of the early martyr St Dorothea from
Italy, the first of several catacomb saints they subsequently collected, as did the city's Poor
Clare community. The full bodies were 'decorated' and displayed in the public church. 7 The 
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Yet it is within this practice of processions that a difference in emphasis starts to emerge.
Since the fourth century the public display of relics in processions and the like had been used to strengthen local identity. Following the discovery of the catacomb relics, the phenomenon 51 Anon, Chronicle of the First Monastery, 103-5. 52 The relic was a gift from Mary Howard, prioress at the Antwerp Carmelites, who also donated the reliquary in which it was housed: Carmelite Monastery, Baltimore, CC67, first volume of annals, pp. 38-9. 53 Bowden, 'History Writing', 34, 87-8. was particularly pronounced in Rome, stress placed on the Catholic Church's material links to the early church. In the case of the English convents it is helpful to split these issues of identity and continuity. Taking continuity first, English women religious found themselves faced with an extra problem not shared by their Tridentine counterparts. Yes, they were concerned with highlighting the continuity of the Catholic Church in the face of Protestant critiques, but in addition to this they also sought to maintain the continuity of English
Catholicism. In some ways, this was nothing new in the Counter-Reformation experience:
across Europe, conscientious Catholics acted to save relics from Protestant desecration, such as in the Dutch Republic. 54 As the feted persecuted Catholics of the Counter-Reformation, English Catholics were not to be found lacking and they sought safe havens abroad for threatened relics. Naturally, they looked towards the stable communities of women religious on the continent. In turn it became a role of the English convents to keep alive the memory of and Catherine Thwing, followers of Mary Ward, were even at the community's York house when their priest brother, Thomas, was executed in the same city in 1678. 68 It was through such familial links that the convents sometimes came into possession of the relics that helped bind their communities around a shared history of persecution.
Elizabeth, Grace and Marie Ingleby were nieces to the martyred priest Francis Ingleby. They were professed at the English Franciscan convent in 1624, bringing with them the martyr's right hand. 69 It is thought that the lay sister, Agnes Morgan, brought with her to the Pontoise Benedictines in the mid-eighteenth century and then to the Dunkirk Benedictines the heart of her priest ancestor, Edward Morgan, martyred a century before. 70 Elizabeth More, eighteenthcentury prioress of the Bruges Augustinians, donated a vertebra of the neck of her martyred ancestor Thomas More, 71 whilst More's hair shirt was venerated by the Louvain
Augustinians, who possessed it due to the presence of the above mentioned Margaret Clement. 72 To the Bruges Augustinians in 1741 Catherine Willis brought a finger of the martyred priest Thomas Ford (1582), as well as a portrait, her family being connected to that of the martyr. 73 Mary Poyntz, a companion of Mary Ward, rescued the quarters of the executed Benedictine John Lockwood and Edmund Catherick, smuggling them to the order's house in Augsburg, where they were placed under an altar in the infirmary. 74 The
Bridgettines, according to Robinson, kept a bit of old Tyburn given to them by a Jesuit 'because it had been honored by so many of their brethren, which is had in little lesse esteeme than the holy Crosse: for (say they) as the Master died on that, so his Disciples died vpon this.' 75 The home-grown nature of such relics apparently endowed them with extra miracleworking powers. At his execution in 1645, the Jesuit Henry Morse expressly wished a picture belonging to him to be sent to the Antwerp Carmelites: this picture -by then a relic -was laid on the breast of Margaret Mostyn during an illness that had the doctors mystified; 'taking a little of the holy martyr's blood, they gave it to her to take in a little wine' and she quickly recovered. 76 Experiencing a fallow period in entrants during her time as prioress of the
